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Abstract 
The kingdom of heaven is an important message in the Gospel of Matthew. 
Matthew has more kingdom parables than the other Gospels, many of which can be 
found in Matthew 13. Meanwhile, the church is an important concept in Matthew's 
Gospel. It is the only Gospel using the word "church". This thesis focuses on the 
interpretation of the kingdom parables in Matthew 13 to examine how they reflect 
Matthew's concept of the kingdom of heaven, the situation of his church and his 
understanding of the church. 
This thesis covers four main parts, including: 
� Concepts of the kingdom of God/heaven and the general situation of 
Matthew's church 
(2) The kingdom parables in Matthew 13: Matthew 13 marks the great turning 
point in Jesus' ministry. In response to the rejection by the Jews, Jesus only gives his 
disciples the privilege of knowing the secrets of the kingdom, but the unbelieving 
Jews will hear without understanding. The Parable of the Sower indicates that the 
unbelieving Jews hear the word of the kingdom but do not understand, while the 
disciples hear and understand and produce fruit by doing the will of God. The 
Parable of the Tares indicates that the church and the unbelieving Jews will co-exist 
until the last judgment. The Parables of the Mustard Seed and of the Leaven indicate 
that contrary to the expectation of the Jews, the kingdom of heaven has an 
inconspicuous beginning in the ministry of Jesus, but will become a glorious and 
magnificent reality at consummation. The Parables of the Hidden Treasure and of 
the Pearl indicate that having found the kingdom, the disciples have to commit 
themselves without reserve to doing the will of God. The Parable of the Net indicates 
that the church is a mixed body with good and bad members. At the end of the age, 
the wicked will be separated from the righteous and given due punishment. Lastly, 
the Parable of the Treasure New and Old indicates that the disciples, being 
instructed about the truths of the kingdom as reveled in and through Jesus, is like a 
scribe. 
i 
(3) Matthew's concept of the kingdom, the situation of his church and his 
understanding of the church: For Matthew, the kingdom of heaven is a present and a 
future reality. The kingdom of heaven has been inaugurated in Jesus' ministry and it 
will grow into a splendid future reality. The kingdom parables also reveal to us the 
conditions of Matthew's church. Externally, Matthew's church is faced with 
persecutions from the Jews and the Gentiles. Despite the persecutions, Matthew's 
church is involved in mission activities among the Jews and the Gentiles. Internally, 
Matthew's church is troubled by false prophets and moral laxity. For Matthew, the 
church is the representative of the kingdom of heaven, albeit not completely 
equivalent to the kingdom. 
[4} Reflections and Applications: The kingdom parables spoken by Jesus to the 
crowds and the disciples are speaking to the church today. Some reflections and 
applications include: exposition of the parables for contemporary Christians, 
problems encountered by the church in an affluent urban society, the need for the 
church to re-affirm its mission to make disciples, the handling of offending church 
members and the need to reexamine the relationship between the kingdom of 
heaven and the church. 
The kingdom parables in Matthew 13 have a special place in Matthew's 
Gospel. They reflect Matthew's concepts of the kingdom and the church as well as 
the situation of his church and exhort the Christians to be children of the kingdom 
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"Repent, for the kingdom of heaven has come near" [Matt. 4 :17) . When 
Jesus starts his ministry, he proclaims the good news about the kingdom of 
heaven. Preaching the good news of the kingdom is an important part of Jesus' 
ministry [Matt. 4 :23) . Being the central message in Jesus' teaching, the kingdom 
of heaven is an important subject in the Bible.i Meanwhile, many of the parables 
told by Jesus are related to the kingdom of heaven. The parables of the kingdom 
occupy a particularly significant place in Matthew's Gospel. While Mark and Luke 
each only has two kingdom parables, Matthew has no fewer than eleven: the 
Tares, the Mustard Seed, the Leaven, the Hidden Treasure, the Pearl, the Net and 
Treasures New and Old in chapter 13, and the Unforgiving Servant [18 :23-25] , 
the Laborers in the Vineyard (20:1-6] , the Great S u p p e r � 2 2 : 1 - 1 4 ) , and the Ten 
Virgins (25:1-13).^ The kingdom of heaven is the single most comprehensive 
concept in the Gospel of Matthew.^ Further, the First Gospel is regarded as the 
ecclesiastical Gospel. Since the early church fathers； it has been the most quoted 
Gospel and its frequent use in church liturgy demonstrates its importance for the 
church. Its ecclesiastical character is also revealed by the fact that it is the only 
Gospel using the word "church" (16:18; 1 8 : 1 7 ” 
The kingdom of heaven and the church are more closely associated in the 
Gospel of Matthew than anywhere else in the New Testament (16:18-19).5 In this 
thesis, we shall examine the parables in Matthew 13, a chapter of kingdom 
parables and discuss how they reflect Matthew's concept of the kingdom of 
heaven, the situation of his church and his understanding of the church. Before 
we proceed to the kingdom parables, we shall first examine some concepts of the 
1 The Anchor Bible Dictionary, vol. 4 (New York: Doubleday, 1992) , 49. 
2 The two kingdom parables in Mark are the Seed Growing Secretly (4 :26-29) 
and the Mustard Seed (4 :30-32) ; in Luke they are the Mustard Seed (13 :18F) and 
the Leaven [13:20F) . See J.D. Kingsbury, The Parables of Jesus in Matthew 13: A 
Study in Redaction-Criticism (London: SPCK, 1969] , 19-20. 
3 Jack Dean Kingsbury, Matthew (Philadelphia, Pennsylvania: Fortress Press, 
1977) , 58. See also The New Interpreter's Bible, vol. VIII (Nashville: Abingdon 
Press, 1995) , 289. 
4 Ibid., ix. 
5 The Anchor Bible Dictionary, vol. 4, 639. 
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kingdom of God/heaven, especially the kingdom as a tension between the 
present and the future realities, and the general situation of Matthew's church. 
2 
Chapter 1: The Kingdom of God/Heaven and Matthew's Church 
1.1 The Kingdom of God/Heaven 
In the Gospels of Mark and Luke, the term "kingdom of God" [basileia tou 
theou) is used. But in the Gospel of Matthew, the term "kingdom of heaven" 
[basileia ton ouranon) is preferred. In the Matthean text； among the 54 
references to "kingdom", there are 32 references to "kingdom of heaven" and 
only four to "kingdom of God.”6 The Matthean text was written for both Jewish 
and Gentile Christians. Out of reverence, the Jews often avoided using God's 
name and the term "heaven" was used as a substitute for "God.'" "Kingdom of 
heaven" and "kingdom of God" indeed refer to one and the same kingdom and 
the terms are used interchangeably. 
Although the expressions "kingdom of God" and "kingdom of heaven" 
cannot be found in the Old Testament, the idea is already present in it. In the 
Hebrew Scripture, the idea of the kingdom of God is related to the nature myth of 
the Ancient Near East monarchies in that when God created the world, he acted 
as a primordial king and defeated the evil powers. After creating the world, God 
continued to sustain it by making the land fertile. In delivering the Israelites 
from bondage in Egypt and giving them the promised land, YHWH had become 
the God and king of Israel (Deut. 6:20-24; 26:5-10; Josh. 24:2-13). In Psalms, 
there are a number of "enthronement psalms" (Psalms 47, 93, 96-99) praising 
the reign of YHWH over all the nations and the world. These passages indicate 
that the Israelites believed God was the king of Israel, the nations and the nature. 
Starting from Saul, the Israelites had their earthly kings, but YHWH remained 
their only God and king. There were often conflicts between God and the earthly 
kings of Israel, eventually leading to the development of a hope for a better 
kingdom of God in the future (Isaiah 33:22; 52:7-10).8 The later Jewish literature 
is dominated by apocalyptic eschatology.^ It contains references to God as king 
6 The Anchor Bible Dictionary, vol. 4； 57. 
7 c.H. Dodd, The Parables of the Kingdom (New York: Charles Scribner's Sons' 
1961), 21. 
8 The Anchor Bible Dictionary, vol. 4, 50. 
9 "Apocalyptic" refers to the phenomenon of the disclosure of heavenly secrets 
for the benefit of a religious community experiencing suffering or being 
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and his reign over the earthly kingdoms, the final judgment and the prosperous 
state of his people. The major theme is the ultimate vindication of the persecuted 
Israelites over their powerful enemies in the world.lo 
1.1.1 The Kingdom as Apocalyptic Eschatology 
Following the work of the German theologians Johannes Weiss and Albert 
Schweitzer near the turn of the century, scholarly discussion of the Kingdom of 
God in the 20th century was dominated by the belief that Jesus proclaimed the 
end of the world in his generation. When Jesus spoke about the Kingdom, he 
meant the end of the present world and the arrival of a new world in that 
generation.il In making this assertion, they believed that Jesus was deeply 
influenced by the Jewish apocalyptic eschatology of his time.^^ 
Albert Schweitzer's well-known theory of "thorough-going eschatology" 
postulates that Jesus expected the kingdom of God to come in his generation, and 
that all his ministry was dominated by apocalyptic e s c h a t o l o g y . ^ ^ por Schweitzer, 
even baptism and the Lord's Supper are eschatological sacraments. Those who 
are baptized will share in the outpouring of the Spirit that will precede the 
judgment. At the judgment, their sins will be forgiven because they are sealed 
with the mark of repentance. The Lord's Supper is also an eschatological 
sacrament because Jesus told his disciples that he would drink no more of the 
fruit of the vine until he drank it new in the kingdom of God.i4 
victimized, while "eschatology" is the study of events at the end of the world, 
which is developed earlier in biblical prophecy. Apocalyptic eschatology is the 
belief that the adverse conditions of the present world will come to an end with 
judgment of the wicked and reward for the righteous, bringing in a new world of 
peace and prosperity [David Noel Freedman, ed., The Anchor Bible Dictionary, 
vol. 1, 280-281) . 
10 The Anchor Bible Dictionary, vol. 4, 51-52. 
11 Marcus J. Borg, "Jesus and the Kingdom of God," Christian Century, 104 no. 13 
(April 2 2 , 1 9 8 7 ) : 378. 
12 Dennis C. Duling, “The Kingdom of God in the Teaching of Jesus," Word & 
World, vol. II, no.2 (Spring 1982] : 121. 
13 George Eldon Ladd, A Theology of the New Testament [Grand Rapids, Michigan: 
William B. Eerdmans, 1974), 58. See also David Noel Freedman, ed., The Anchor 
Bible Dictionary, vol. 4； 63. 
14 Albert Schweitzer, The Quest of Historical Jesus (German ed., 1901; London: 
Adam & Charles Black, 1954), 374-379. 
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Schweitzer argues that Jesus expected the kingdom of God to come when 
he sent out the twelve disciples to preach the message that the kingdom of God 
was near. The Parousia of the Son of Man would take place before they had 
completed their journey of preaching through the cities of Israel (Matthew 
10:23). However, the disciples returned to him and the Parousia did not happen 
as predicted by Jesus. The Parousia was thus postponed.Bel ieving that there 
would be trial, suffering or tribulation before the kingdom of God came, Jesus 
was determined to die. He therefore predicted his sufferings and death, and 
would use his death to trigger the final tribulation and compel the coming of the 
Kingdom. He pressed toward Jerusalem, cleansed the Temple with force, 
provoked the Pharisees and the Jewish leaders so that they would be compelled 
to kill him. 16 Schweitzer thinks that Jesus was influenced by the Jewish 
apocalyptic eschatology of his time and expected the kingdom of God to come in 
his generation. When the Kingdom did not come as predicted, Jesus used his 
death to compel the coming of the Kingdom. For Schweitzer, the kingdom of God 
was an unrealized concept in Jesus' 
Schweitzer's "thorough-going eschatology" is based on the assumption 
that Jesus was a child of his time and was profoundly influenced by the popular 
notion of the Kingdom. However, one should note from what Jesus said and did 
that he was a prophet who resisted traditions and popular ideas of his time and 
declared the eternal truth. It was his insistence on the truth that he was rejected 
by both the leaders and the ordinary people. The Gospels also give us a picture of 
a wise and balanced Jesus who was deeply spiritual and always conscious of his 
nearness to God. It is unconceivable that Jesus could be so wrong about the 
kingdom of God, the central theme of his teaching and ministry.i^ 
15 Albert Schweitzer, The Quest of Historical Jesus [German ed., 1901; London: 
Adam & Charles Black, 1954], 356-368. 
16 Ibid., 385-395. 
17 Edward A. McDowell, "Jesus' Concept of the Kingdom of God," Review & 
Expositor, 57 no. 2 (April 1960) : 141. 
18 Ibid., 142-143. 
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1.1.2 The Kingdom as Realized Eschatology 
Whereas the German theologian Albert Schweitzer is known for his 
"thorough-going eschatology", the British theologian C.H. Dodd is known for his 
"realized eschatology." While recognizing the powerful influence of Schweitzer, 
Dodd disagrees with him and contends that Jesus taught the kingdom of God was 
already present, and was indeed realized in the ministry of Jesus.^^ 
The term "kingdom" was translated from the Greek "basileia" which was 
translated from the Hebrew "malkuth." Dodd points out that the term "kingdom" 
is problematic because it suggests a realm or temporal kingdom. Instead , 
"malkuth" means "kingship", "kingly rule", "reign" or "sovereignty". The kingdom 
of God is the kingly activity of God or the sovereignty of God over his people. It is 
in this sense that the kingdom of God is a present reality. 
Dodd's "realized eschatology" is largely based upon a few sayings of Jesus. 
In these sayings, Dodd finds that Jesus intended to proclaim the kingdom of God 
as a present experience rather than a future reality. The key verse used by Dodd 
to affirm his Realized Eschatology is Matt. 12 :28 [equivalent to Luke 11:20] . 
After Jesus had driven out a demon, the Pharisees accused him of driving out 
demons by Beelzebul. Jesus replied； "But if it is by the Spirit of God that I cast out 
demons, then the kingdom of God has come to you" (Matt. 12:28}. Dodd 
interprets "the kingdom of God has come to you" to mean that the 
"eschatological" kingdom of God has become a present reality.^o He argues that 
the verb "ephthasen" of this verse is equivalent to "eggiken he basileia ton theou" 
or "the kingdom of God is at hand" in Mark 1:15, both mean the "arrival" of the 
kingdom and not that it will soon come.^i When John the Baptist sent his 
disciples to ask Jesus whether he was the one who was to come, Jesus told them 
to report to John what they heard and saw (Matt. 11:1-11) . The ministry of Jesus 
- p r e a c h i n g , teaching, healing and exorcisms, pointed to the fact that the 
kingdom of God had come. Jesus also remarked that although John was the 
greatest among those born of women, he was less than the least in the kingdom 
of God. It is because even though John was a great prophet, he was less privileged 
19 Dodd, The Parables of the Kingdom, vii & 35. 
20 Ibid., 28-29. 
21 Ibid., 28, 33. 
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than the disciples of Jesus who heard and saw the presence of the kingdom of 
God in the ministry of Jesus. John marked the dividing line between the old order 
of law and prophets that was closed with the ministry of John. After John, the 
new order began with the ministry of Jesus and the kingdom of God [Matt. 11:12-
13].22 
For Dodd, the declaration in Jesus' sayings that the kingdom of God had 
come is explicit and unequivocal. He takes a few passages which appear to 
predict a future kingdom of God, such as Mark 9:1, "I tell you the truth, some who 
are standing here will not taste death before they see the kingdom of God come 
with power" and Matthew 8:11, "many will come from the east and the west, and 
will take their places at the feast with Abraham, Isaac and Jacob in the kingdom 
of heaven," and argues that they can be understood as referring to a 
transcendent kingdom which will replace the present one, and that they do not 
affect the idea that the kingdom has already come.23 
1.1.3 The Kingdom in the Present and the Future 
Today the majority of scholars concur that the kingdom of God is both a 
present and a future r e a l i t y . ^ ^ Although Dodd stresses the present reality of the 
kingdom of God, he seems to agree that the kingdom of God would be fully 
manifested in the future, "at some date in the future the present earthly 
manifestation of the kingdom of God will yield a purely transcendent order in 
which it will be absolute." 25 in his book written later in 1970, Dodd 
acknowledges that while the kingdom of God is a present experience, it remains 
a hope to be consummated beyond history.26 
For Matthew, the kingdom of heaven is both a present and a future reality. 
It is a transcendent, eschatological reality that people can encounter in the 
present but will only be consummated in the future. There are a few passages in 
the First Gospel that depict the kingdom as a present reality. In the first place, 
22 Dodd, The Parables of the Kingdom, 31-33. 
23 Ibid., 35-39. See also Dennis C. Duling, "The Kingdom of God in the Teacing of 
Jesus," 123. 
24 George Eldon Ladd, A Theology of the New Testament, 59. 
25 Dodd, The Parables of the Kingdom, 39. 
26 C.H. Dodd, The Founder of Christianity (London: Macmillan, 1970), 115. 
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John, Jesus and the disciples are described as proclaiming to the people that "the 
kingdom of heaven is at hand [eggiken)" (3:2; 4:17; 10:7}. The verb "eggiken" 
means "coming near". Now as God in the person of his Son Jesus resides with 
those who live under his rule [1:23; 18:20; 28:20)； the kingdom of heaven has 
drawn near. Second, one of the most direct reference of Matthew to "realized 
eschatology" is Matt. 12:28, "but if it is by the Spirit of God that I cast out the 
demons, then the kingdom of God has come (ephthasen) to you," in which 
Matthew uses the verb "ephthasen" in the past (aorist) tense. The rule of God has 
brought about the end of the rule of Satan. Third, in Matt. 21 :43 Jesus tells the 
people of Israel that the kingdom of God will be taken away from them and given 
to another people that produces the fruits of the kingdom. Although the two 
verbs are in the future tense, it ascribes to the kingdom such degree of present 
reality that it can be taken away from Israel and be given to another people. 
Fourth, "from the days of John the Baptist until now the kingdom of heaven has 
suffered violence, and the violent take it by force" [Matt. 11:12) . The kingdom is 
such a present reality that it is vulnerable to the attack by people who resist the 
rule of God.27 
The kingdom of heaven is also a future reality to be consummated at the 
Parousia when Jesus the Son of Man returns for judgment. The disciples are told 
by Jesus to pray that the kingdom will come in the future (6:10). At the end of the 
age, people will see Jesus the Son of Man coming in his glory and all the nations 
will be gathered before him. He will separate the nations into two groups and 
pass judgment on them, determining who will inherit the kingdom and who will 
go away into eternal judgment [25 :31-46) . For the righteous, the future kingdom 
is the perfect realization of hope. The blessings that the righteous will experience 
include joining a banquet (8:11), a wedding banquet in which Jesus is the 
bridegroom [25:6, 10) and becoming perfected ones who "shine as the sun" 
(13:43).28 
27 Kingsbury, Matthew, 59-63. 
28 Ibid., 64-65. 
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1.2 The Situation of Matthew's Church 
Apart from the kingdom of heaven, the church is another important 
subject in the Gospel of Matthew. Among the four Gospels, the word "church" 
only appears in Matthew's Gospel [16:18; 18 :17] . As the Gospel was written to 
meet the needs of the members of Matthew's church, it would be helpful to have 
a look at the particular situation of the church in order to better understand the 
implications of the kingdom parables for the members of the church. 
Scholars generally agree that Matthew's Gospel was written in the city of 
Antioch in Syria between A.D. 85 and A.D. 90. It is believed that the Gospel was 
written some fifteen to twenty years after the destruction of Jerusalem 
mentioned in 22:7 and after the writing of Mark that Matthew had used.29 The 
separation between Matthew's church from the synagogue also suggests a date 
after A.D. 70. A date after A.D. 70 makes it quite impossible for the Gospel to have 
been written in Judea, especially after the destruction of Jerusalem. It is also 
unlikely for a gospel written in Greek to address to a church in Palestine.^o 
Judging from the quality of the language used and the contents of the 
Gospel, it is most likely that the Gospel was written in Antioch of Syria with 
Jewish and Gentile Christians. The quality of language of Matthew's Gospel 
suggests that the Matthean community is Greek speaking.^i Antioch was a Greek-
speaking city with the largest Jewish population in Syria. It was also the home of 
- a Christian community founded by a Hellenist group of Jewish Christians (Acts 
l l :19-26}.32 
There are evidences that suggest Matthew's church is an urban and rich 
church. While Mark uses the word "village" seven times and the word "city" eight 
times, Matthew uses the word "village" only four times but the word "city" no 
fewer than 26 times. Matthew's church also appears to be a well-to-do church. In 
the Beatitudes, the Lucan Jesus declares a blessing on "the poor" (6:20), but the 
Matthean Jesus declares a blessing on "the poor in spirit" (5:3). In sending out 
the disciples on missionary journey, the Marcan Jesus instructs the disciples to 
29 Kingsbury, Matthew, 93-94. 
30 The Anchor Bible Dictionary, vol. 4, 624. 
31 Kingsbury, Matthew, 94. 
32 The Anchor Bible Dictionary, vol. 4, 624. 
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take with them no "copper coin" (6:8), but the Matthean Jesus instructs them to 
take no "gold, or silver, or copper coin" [10:9).33 
The contents of the Gospel suggest that Matthew's church consists of both 
Jewish and Gentile Christians. There are numerous features in the Gospel that 
suggests there is a sizable number of Jewish Christians in his community. First, 
Matthew uses a number of key words that are Jewish in tone, such as 
"righteousness" (5:20; 6:1); "kingdom of heaven" instead of "kingdom of God"; 
"the consummation of age" (13:39; 40, 49); "the day of j u d g m e n t " � 1 1 : 2 2 , 24; 
12:36). Jesus is pictured as the "Son of A b r a h a m " � 1 : 1 - 1 7 ) and the "Messiah" 
(1:1, 16, 17, 18]. Second, the ministry of Jesus is confined to the land of Israel 
[15:24; 10:6). Third, although Jesus is sometimes depicted as abrogating the law 
and the traditions of the elders (5:31-32; 33-37; 38-42; 19:3-12; 15:20), he is 
also depicted as upholding both so far as they do not conflict with his teaching of 
the will of G o d � 5 : 1 7 - 1 8 ; 24:20; 23:2-3, 23). 
Meanwhile, the attitude of Matthew towards mission to the nations and 
his "gentile bias" shows that there is also a sizable number of Gentile Christians 
in the church. First, in the genealogy of Jesus, four non-Israelite women are 
mentioned, including Tamar, Rahab, Ruth and the wife of Uriah. Second, before 
resurrection, Jesus settles in "Galilee of the Gentiles" to begin his ministry to the 
Israel. After resurrection, his disciples return to Galilee where they undertake 
the mission to the nations. Third, in the parables of the wicked husbandmen 
(21 :33-46) and of the great supper (22:1-14], Matthew depicts the incoming of 
Gentiles into the church. Further, Jesus announces that the gospel of the kingdom 
of heaven will be pronounced throughout the world. 
The numerous conflicts between Jesus and the Jewish leaders in 
Matthew's Gospel make one wonder the relationship between Matthew's church 
and the synagogue or Judaism. Some scholars suggest that by the time Matthew 
wrote the Gospel, Matthew's church had already broken with the synagogue. 
Matthew's use of the expressions "their synagogue" and "my church" (16:18) 
suggests a break and a distance between Matthew's church and the synagogue. 
The conclusion to the parable of the evil tenants, "therefore I tell you, the 
33 Kingsbury, Matthew, 97. 
34 Kingsbury, Matthew, 94-97. 
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kingdom of God will be taken away from you and given to a people that produces 
the fruits of the kingdom", [21:43} indicates the separation of Matthew's church 
from Judaism. 
Finally, Matthew's church is a missionary church. Jesus starts his ministry 
among the Jews, and he sends his disciples to preach the Gospel among the Jews 
(10:5-15) . As a result of rejection by the Jews, the church is called upon to make 
disciples of the nations [28:18-20) , but Jews are probably included in "all the 
n a t i o n s ” . 36 Further, the passage 23 :34 indicates the church carries out 
missionary activities among the Jews. Therefore, despite the fact that Matthew's 
church has separated from Judaism, Matthew's church has not given up attempts 
to win over Jews and there is still interaction between Matthews' church and the 
Jewish community.37 
35 The Anchor Bible Dictionary, vol. 4, 625. 
36 The Anchor Bible Dictionary, vol. 4, 625. 
37 Ibid. See also Kingsbury, Matthew, 99. 
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Chapter Two: The Kingdom Parables in Matthew 13 
2.1 The Parables in Matthew 
To understand the importance of the kingdom parables in Matthew 13, it 
is necessary to have a brief survey of the parables in Matthew's Gospel. In the 
Gospel, there are some twenty-two parables.^^ Four of the parables are taken 
from Mark and are therefore shared among Mark, Matthew and Luke: 
The Sower (13:3-9) 
The Mustard Seed (13:31-32) 
The Wicked Tenants (21:33-44} 
The Budding Fig Tree (24 :32-33] 
Ten of the parables are taken from the Q-source and are therefore shared 
between Matthew and Mark: 
Going before the Judge (5:25-26) 
The House on Rock or on Sand [7:24-27) 
The Children in the Market Place [11:16-19) 
The Return of the Evil Spirit (12 :43-45] 
The Leaven [13:33) 
The Lost Sheep (18:12-14) 
The Guests Invited to the Feast (22:2-14) 
The Burglar at Night (24 :43-44] 
The Faithful or Wicked Servant [24:45-51} 
The Talents (25 :14-30) 
Eight of the parables belong to the Matthew special material and can only 
be found in the Gospel of Matthew: 
The Weeds among the Wheat (13:24-30) 
The Hidden Treasure (13:44) 
The Pearl (13:45-46} 
The Fisherman's Net [13:47-50] 
The Unforgiving Servant (18:23-35) 
38 Only those parables which are somewhat longer and consist of at least the 
beginning of a narrative are taken into account. See Jan Lambrecht, Out of the 
Treasure: The Parables in the Gospel of Matthew (Louvain: Peeters Press, 1991), 
19. 
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The Workers in the Vineyard (20:1-16) 
The Two Sons (21:28-32) 
The Wise and the Foolish Virgins (25:1-13� .39 
Among the twenty-two parables in the Matthew's Gospel, eleven are 
directly related to the kingdom of heaven, with each beginning with the 
Matthean formula: "the kingdom of heaven is l i k e " T h e majority of the 
remaining parables are related to the kingdom of heaven [13:3-9; 21: 28-32], to 
the Parousia (24:32-33; 24:43-44; 24 :45-51) or to the judgment (7:24-27; 21:33-
44). Among the eight parables belonging to the Matthew special material, all 
begin with the Matthean formula: "the kingdom of heaven is like" and is directly 
related to the kingdom of heaven, except the Parable of the Two Sons (21:28-32) 
which does not begin with the Matthean formula but nonetheless is also related 
to the kingdom. In summary, most of parables in the Gospel of Matthew are 
related to the kingdom of heaven, the Parousia or the judgment, and all the 
parables found only in the Gospel are related to the kingdom. 
2.2 The Structure and Context of Matthew 13 
In this thesis, we shall focus on the parables in Matthew 13 to illustrate 
Matthew's understanding of the kingdom of heaven and the church. Matthew 13 
is a chapter of kingdom parables. Although Jesus has used figurative speech 
before [e.g. 5:13-16; 7:6, 24-27}, it is in Matthew 13 that we first encounter 
sayings that Matthew calls "parables." The opening description in 13:3 and the 
concluding comment in 13:53 indicate that Matthew considers all sayings 
between the two verses are "parables," including verse 52.4i If verse 52 is 
regarded as a parable, there are eight parables in Matthew 13. All the eight 
parables deal with "the kingdom of heaven." Five of them begin with "the 
kingdom of heaven is like", and one of them starts with "the kingdom of heaven 
may be compared to." Although the opening verse of the Parable of the Sower 
39 Lambrecht, Out of the Treasure: The Parables in the Gospel of Matthew, 19-20. 
40 They are the Parables of the Mustard Seed (13:31-32), the Leaven (13:33), the 
Guests Invited to the Feast (222:2-14), the Talents (25:14-30), the Weeds among 
the Wheat (13:24-30) , the Hidden Treasure (13:44], the Pearl (13:45-46) , the 
Fisherman's Net (13:47-50), the Unforgiving Servant (18:23-35), the Workers in 
the Vineyard (20:1-16), and the Wise and Foolish Virgins (25:1-13). 
41 The New Interpreter's Bible, vol. Ill, 298. 
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does not contain such kind of expression, verses 11, 18 and 19 show that this 
parable is about the kingdom of heaven. Verse 52 also specifies that the eighth 
parable is about the kingdom of heaven. 
Chapter 13 is divided into two main sections: verses 1-35 and verses 36-
52. A comparison of these two sections shows that they have similar structures. 
First, each has its respective setting (vv. l -3a , 36a). Second, in each section there 
is an excursus (vv. 10-23, 365-43) . Third, in the first section there are four 
parables, including the Sower, the Tares, the Mustard Seed and the Leaven. In the 
second section there are three parables, including the Hidden Treasure, the Pearl 
and the Net (cf. Treasure New and Old). Fourth, each section has its own 
conclusion (vv. 34f, Slf].^^ 
In the first section of Chapter 13, Jesus goes out of the house and sits 
beside the sea. He tells the crowds the Parable of the Sower but does not explain 
the meaning of it to them. When asked by the disciples why he speaks to the 
crowds in parables； Jesus tells them that he will only let the disciples know the 
secrets of the kingdom and will not let the crowds know about the secrets [vv. 
11-17) . He explains the meaning of the Parable of the Sower to his disciples (w. 
18-23} , and goes on to tell the crowds the Parables of the Tares, the Mustard 
Seed and the Leaven [vv. 24-35) . For Matthew and his church, the crowds are the 
Jews who are regarded as outsiders, and now everything will be taught to them 
in unintelligible riddles.43 in the second section, Jesus leaves the crowds and goes 
into the house. This marks the separation of Jesus (and his church) from Israel.44 
In this section, Jesus only speaks to his own disciples. He explains the meaning of 
the Parable of the Tares to his disciples (vv. 36-43) and goes on to tell them the 
Parables of Hidden Treasure, Pearl and Net (vv. 44-50) . Finally, Jesus makes sure 
that his disciples understand the meanings of the parables (v. 51f). 
In Chapter 13, Jesus tells the crowds the Parables of the Sower, the Tares, 
the Mustard Seed, and the Leaven only but explains none of them to the crowds. 
In contrast, Jesus tells his disciples all the parables and explains to them the 
42 J.D. Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-
Criticism (London: SPCK, 1969〕，12. 
43 John P. Meier, The Vision of Matthew: Christ, Church, and Morality in the First 
Gospel (New York: Crossroad, 1979) , 90. 
似 Ibid. 
14 
Parables of the Sower and the Tares, making sure that the crowds do not 
understand his parables and that his disciples do understand the parables. This 
marks the reaction of Jesus to the hostility of the Jewish people and their leaders 
to his ministry prior to chapter 13. 
After the Sermon on the Mount, Jesus continues his public ministry of 
healing and exorcism. He also confers his healing and exorcising powers on his 
disciples and sends them on missionary trip. Jesus limits their missionary 
activities to the people of Israel (10:5-6]. However, the persecution of the 
disciples by the people of Israel and the missionary activities to the Gentiles are 
p r e d i c t e d � 1 0 : 1 6 - 1 8 ) . 
The Sermon on the Mount [chaps. 5-7〕，the public ministry of Jesus 
[chaps. 8-9) and the mission of the disciples [chap. 10) have generated 
increasing conflict and rejection that are articulated in chaps. 1 1 - 1 2 . 4 5 Chapter 
11 begins with the doubt of John the Baptist about the Messiahship of Jesus 
(11 :2-19) . Jesus replies that his deeds of healing, resuscitation and preaching the 
good news to the poor prove that he is the Messiah. Then Jesus declares woes on 
the Galilean cities of Chorazin, Bethsaida and Capernaum for failing to repent in 
response to the miracles of Jesus (11 :20-24) . Next Matthew describes the 
conflicts between Jesus and the Pharisees over two incidents of breaching the 
Sabbath (12 :1-14) . In the first incident； Jesus' disciples are accused of plucking 
heads of grain and eating them on Sabbath. In response, Jesus declares that he is 
the lord of Sabbath. In the second incident, Jesus heals a man with a withered 
hand on Sabbath, and this leads to the Pharisees plotting to kill him. The conflict 
with the Pharisees escalates to the point that after Jesus' healing of a blind and 
mute person possessed by the demons； the Pharisees charge Jesus for casting out 
the demons by the prince of demons (12:23f} . Near the end of chapter 12, the 
scribes and Pharisees, the Jewish leaders challenge Jesus by demanding him to 
show them a sign. Coupled with Jesus' pronouncement of judgment on the 
Galilean cities and annunciation of their destruction, it is clear that apart from 
the Jewish leaders, the people will ultimately repudiate J e s u s， 
45 The New Interpreter's Bible, vol. Ill, 300. 
46 Ulrich Luz, The Theology of the Gospel of Matthew, trans. J. Bradford Robinson 
[Cambridge: Cambridge University Press, 1995) , 85. 
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At the end of chapter 12, in contrast to the rejection of Jesus by the Jewish 
leaders and the people, Matthew focuses on the true relatives of Jesus (12:46-
50). Instead of the Jewish crowds and the family of Jesus, it is the disciples or the 
church who are the true relatives of Jesus because they do the will of God. With 
this announcement of a new community, Matthew leads us to chapter 13, the 
chapter of parables, which forms the discourse part of Book Three of the Gospel. 
Jesus' parables in chapter 13 are his commentary on the meaning of his rejection 
by the Jewish people and the founding of a new c o m m u n i t y . ^ ^ Now we shall 
examine the parables in chapter 13 to understand their meanings and how they 
reflect Matthew's redaction and his theology and the condition of his church. 
2.3 The Parable of the Sower (13:3b-9) 
The first parable in chapter 13 is the Parable of the Sower, which also 
appears in the Gospels of Mark and Luke. It is the first of the so-called "parables 
of growth”，In this parable, the two major elements are the sower and the seed. 
Scholars generally agree that the sower is Jesus. The seed is the Word, for 
Matthew repeatedly links the sowing of the seed to the individual's having heard 
the Word (13:19, 20-23). At Jesus' time, the Word refers to the message of Jesus, 
and at Matthew's time, the Word refers to the message about Jesus (Kerygma) or 
the Word of the Kingdom (13:19].49 
This parable is placed after chapters 11-12 where Jesus is rejected by the 
Jews. It is spoken to the Jewish crowds and is placed before 13:10-17 where 
Jesus pronounces judgment on the Jews and blessing on the disciples. Jesus is the 
sower and the act of sowing is preaching. Before Easter, Jesus preaches his 
message personally, and after Easter, he preaches it through the church. Just as 
the sower scatters the seed without reserve, the Word is liberally proclaimed in 
Israel. However, there are in general two results of the seeds: the seeds that 
perish (vv. 4-7) and the seeds that produce fruit (v. 8 � . The seeds that perish are 
47 The New Interpreter's Bible, vol. VIII, 300. 
48 The "parables of growth" include the parables of the Sower, Tares, Seed 
Growing Secretly, Mustard Seed, Leaven, and Drag-net, all having the common 
feature of the idea of growth. See J.D. Kingsbury, The Parables of Jesus in Matthew 
13: A Study in Redaction-Criticism, 33 ,144-145 . 
49 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
32-34. 
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the Word proclaimed to the Jews who have not responded to it, and the seeds 
that produce fruit are the Word proclaimed to the disciples or the church who 
have responded to i t , � 
The Parable of the Sower serves two functions. To the Jewish crowds, it is 
apologetic. Although the Word about the kingdom of heaven has been liberally 
proclaimed to the Jews, they have not responded to the message and thus have 
rejected the kingdom. For the members of Matthew's church, it is paraenetic. 
They are exhorted to keep producing fruit, showing that they have responded to 
the Word and are the true people of God. The secret about the kingdom of 
heaven that this parable reveals is that the Word of proclamation, which the Jews 
have rejected； continues to raise up a people that is pleasing to him.si 
2.4 The Interpretation of the Parable of the Sower (13 :18-23) 
The Interpretation of the Parable of the Sower and the parable itself 
(13 :3-9) stress different aspects of the same matter. The seed and the soil, the 
Word and the persons are common elements in both pericopes. In the parable of 
the Sower, the emphasis is placed on the Word whereas in the Interpretation, the 
emphasis is on the person. Therefore, the Interpretation is not exactly an 
explanation of the parable and the two pericopes are at best complementary to 
each other.52 We should note that the interpretation of the parable is given to the 
disciples only [13:18) . The disciples are given the privilege of knowing the 
secrets of the kingdom (13 :11) while the unbelieving Jews will hear but not 
listen or understand (13:14) . 
Verse 19 deals with the similitude of the seed sown along the path. The 
key words are "word of the kingdom", "hear" and "understand". In this verse, 
Matthew makes two modifications of the Markan text. First, Matthew modified 
the term "Word" used by Mark (4 :14] to "the Word of the Kingdom". For 
Matthew, the Word of the Kingdom is the church's central message about Jesus. 
50 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
34-35. 
51 Ibid., 36-37. 
52 Ibid., 62. Meanwhile, R.T. France suggests that in the Interpretation, the focus 
is not on the sower or the seed but on the different types of soil (or persons) 
(France, The Gospel of Matthew, 503). 
17 
It is the Kerygma in which God's reign comes to men. Second； in verses 19 and 
23； Matthews adds the verb "understand" to the Markan text (4:15). In contrast 
to the person in verse 19, the person in verse 23 "hears" the Word, 
"understands" it and "indeed bears fruit and yields". This is a Matthean way of 
saying that this person knows the will of God and does it. Doing the will of God is 
the necessary proof that the will of God is truly understood. Therefore, the 
person in verse 19 who does not understand the Word must be one who does 
not know and fails to do the will of God. If a person does not understand the 
Word, he is likely to fall into the power of Satan who robs him of the Word. 
Verses 20-21 deal with the similitude of the seed sown on rocky ground. 
In verse 20, the person "hears the Word and immediately receives it with joy". 
Here Matthew uses the verb "receive" instead of "understand" (cf. vv. 19, 23). For 
Matthew, understanding is the mark of a true disciple. The Word roots so firmly 
in the true disciple that he bears fruit (v. 23).53 Here the person encounters 
trouble and persecution on account of the Word [v. 21b]. Persecutions, especially 
those at the hands of the Jews, are common experiences of Matthew's c h u r c h . 5 4 
Matthew provides considerable evidence that his church experiences 
persecutions from both the Jews and the Gentiles, and most of the persecutions 
come from the Jews (10:17-23, 28, 38f; 23-24]. Matthew also speaks of family 
members delivering one of their own to be persecuted�10 :21 f , 35f), and it is 
likely that Christians do the same (cf. lOb-c). On most occasions, Matthew's 
church is persecuted on religious grounds (5: lOf; 10:22). As a result of trouble 
and persecution, this person falls away. In this similitude, Christians are 
exhorted to hear the Word aright, which means that they must show the Word is 
firmly rooted in their hearts so that no trouble or persecution because of their 
allegiance to the Lord Jesus will cause them to lose their faith.^s 
Verse 22 deals with the similitude of the seed sown among thorn, which is 
about the Christian's struggle with influences from the world. After examining 
53 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
57-58. 
54 ulrich Luz, Matthew 8-20: A Commentary, trans. James E. Crouch (Minneapolis: 
Augsbury Fortress, 2001}, 249. 
55 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
58-60. 
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Matthew's references to money and economic conditions； G.D. Kilpatrick 
concludes that the Matthean Church must have been rather "well-to-do" and in 
comparison to the Markan Church, it was "accustomed to a much wider financial 
range”.56 Matthew therefore warns the Christians against "the cares of the world 
and the lure of wealth" (v. 22c}. Living in a wealthy city, it is easy for Christians 
to succumb to these temptations that choke the Word and make it unproductive 
in their lives (v.22c; cf. 6 :25-34) . In this similitude, Christians in the urban 
church of Matthew are exhorted to hear the Word aright such that they would 
not allow their involvement in the world to render them unproductive for God or 
failing to do his will.57 
The similitude of the seed sown on good soil is dealt with in verse 23. 
While Mark only uses the word "hear" in his version of the parable, Matthew 
adds the word "understand" (vv. 19a and 23b}. "Understanding" is indeed the 
principle theme for interpreting the Parable of the Sower.^s Therefore, the four 
similitudes in the parable can be divided into two categories: either one does not 
understand the Word and remains unproductive (vv. 19-22) , or one understands 
the Word and demonstrates this understanding in his productive life (v. 23). For 
Matthew, understanding is closely linked to hearing, and what is heard and 
understood is the Word of the Kingdom or the Kergyma of the church (13:13, 19, 
23; 15 :10) . When the Word is heard and understood, it results in the renewal of 
the person and leads to bearing of fruit (13:23; 7:16, 20) or doing the will of God 
(7:21) . While the first three similitudes are negative, this final similitude, being 
the culmination of the parable, challenges the members of Matthew's church, 
particularly those who have the problems mentioned in the first three 
56 G.D. Kilpatrick, The Origins of the Gospel according to St Matthew, reprinted 
edition (Oxford: Clarendon Press, 1950) , chapter 1,124ff, quoted in J.D. 
Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism 
(London: SPCK, 1969) , 61. 
57 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism 
(London: SPCK, 1969〕，61. 
58 J. Schniewind, Das Evangelium nach Matthaus, vol. 2 of Das Neue Testament 
Deutsch, Zehnte Auflage [Gottingen: Vandenhoeck & Ruprecht, 1962) , 168, 
quoted in J.D. Kingsbury, The Parables of Jesus in Matthew 13: A Study in 
Redaction-Criticism (London: SPCK, 1969) , 61. 
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similitudes, to hear the Word aright as Christians who know and do the will of 
God.59 
The parable with the seeds falling on four different soils reflects the 
situation of Matthew's church. It concerns not only with the problems of the new 
converts but also with the whole church community before the end of the ages. 
Matthew believes that there are some church members who are not transformed 
by the Word and fail to bear f r u i t . ^ o Through the editorial work of Matthew, the 
Interpretation of the Parable of the Sower serves a paraenetic function. Although 
the members of the Matthew's church suffer inability to do the will of God, 
persecution, worldliness and materialism, they are exhorted to hear the Word 
aright by hearing with understanding, and by knowing and doing the will of God. 
Before the Interpretation, the members of Matthew's church are pronounced 
blessed because they "see and hear" (13:10-17]； now they are reminded that 
"seeing and hearing" means "knowing and doing" the will of God.^i 
2.5 The Parable of the Tares (13 :24-30) 
After Jesus has interpreted the Parable of the Sower to his disciples； he 
continues to tell three parables, namely the Parables of the Tares, the Mustard 
Seed and the Leaven. Matthew does not indicate the audience here, but from 
verse 34； it is clear that Jesus tells the crowd these three parables. 
The Parable of the Tares appears in Matthew only.62 it belongs to the 
Matthean special material.^^ One may wonder why Matthew does not include 
Mark's parable of the Seed Growing Secretly [Mark 4 :26 -29 ) and may think that 
the Parable of the Tares is a redaction of Mark's parable. Although these two 
parables present the relative inactivity between the sowing and the harvest； the 
differences between these two parables are far more than the similarities. Mark 
59 J.D. Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-
Chticism (London: SPCK, 1969) , 62. 
60 Luz, Matthew 8-20: A Commentary, 250. 
61 J.D. Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-
Criticism (London: SPCK, 1969) , 62-63. 
62 R.T. France, The Gospel of Matthew [Grand Rapids, Michigan: William B. 
Eerdmans, 2007] , 524. See also Mark L. Bailey, "The Parables of the Tares", 
Bibliotheca Sacra, 155 no. 619 (July - September 1998) : 266. 
63 w .D. Davies and Dale C. Allison, A Critical and Exegetical Commentary on the 
Gospel according to Saint Matthew, vol. II (Edinburgh, T & T Clark, 1991) , 407. 
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does not mention any enemy activity. He focuses on the miraculous growth of 
the kingdom which is uninterrupted and does not need the servants to produce 
growth. Matthew concerns the conflict between the kingdom of God and the 
kingdom of Satan and what the servants should not be doing with regard to the 
w e e d s . T h e Parable of the Tares is not a redaction of the Parable of the Seed 
Growing Secretly but is a substitution of it.^s 
Matthew introduces the parable with "The Kingdom of heaven is like" [v. 
24], using the aorist "(jL)|ioia)9r|". When Matthew introduces a kingdom parable 
with the aorist passive [13;24; 18:23; 22:2), he emphasizes that the kingdom has 
already come. At other times when he uses the future passive "6|iOLa)9f)a£TaL" 
[7:24, 26; 25:1), he stresses the future consummation of the kingdom.66 The man 
in verse 24 is also the master of the house in verse 27. They refer to Jesus Christ 
who at the time of Matthew is the exalted Lord. The seed that the man sows is 
good. It refers to the Word of proclamation and even to individuals in whom the 
Word is rooted. The person understands the Word and gives evidence of this by 
bearing fruit (13 :23] and performing works of love towards brothers and sisters 
and thus towards Jesus himself [25:34-40). The "field" is interpreted as the 
"world" in verse 38. But there Jesus speaks to his disciples (13:38} and here 
Jesus speaks to the c r o w d s � 1 3 : 2 4 ) , and the context indicates that the "field" is 
"Israel" or "the people of Israel." Jesus, the master of the house, has come and 
through his own message and the proclamation of his church, he has preached 
the Word in Israel in order to produce a nation who knows and does the will of 
God.67 
The enemy who shows the tares is identified as the Devil or Satan (cf. 
13:39}. The tares are more specifically darnel which in the early stages of growth 
resembles wheat but its grain is poisonous so that mixing it with wheat would 
64 David Hill, The Gospel of Matthew, New Century Bible (London: Marshall, 
Morgan, and Scott, 1972), 230, quoted in Mark L. Bailey, "The Parables of the 
Tares", Bibliotheca sacra, 155 no. 619 (July-September 1996) : 266. 
65 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
65. 
66 Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 411. 
67 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
67-71. 
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render the crop commercially u s e l e s s . 6 8 in 13:4, 19 the birds which ate the seeds 
are used to symbolize the evil one who took away what is sown in the heart. 
Together with the Parable of the Tares, in both incidents Satan is described as 
opposing God's work of s o w i n g . J u s t as Jesus first through his own ministry and 
later through his church, has come to Israel to proclaim a message to raise up a 
people who would do the will of God (v. 24b), so Satan has been at work in Israel 
to disrupt the allegiance to Jesus and raise up a people that is unfaithful to God 
and to doing his will (v. 25).70 
When the wheat begins to produce crop, the tares also become visible [v. 
26]. In terms of the situation of Matthew's Church, the presence of the wheat and 
the darnel side by side in the field represents two different bodies of "Israelites" 
existing side by side but opposing each other. It is the true Israel or the church 
existing side by side but in opposition to the unbelieving Israel or Pharisaic 
Judaism.71 The slaves ask the master whether or not to pick the darnel (v.28]. 
The slaves are not identified here or mentioned in the interpretation.^^ But 
Matthew often uses the term "slaves" to symbolize the disciples or the church [cf. 
10:24f] . It is likely that Matthew's church is considering separation from 
Pharisaic J u d a i s m J ^ The slaves are instructed not to pick the darnel, lest they 
may uproot the wheat as well (v.29). It seems that the number of weeds is so 
great that their roots have been intertwined with those of the wheatJ^ This 
means that instead of withdrawing completely from Pharisaic Judaism, 
Matthew's Church is called upon to undertake further missionary activities 
among the unbelieving I s r a e l i t e s . 7 5 The emphasis of verse 30 is not final 
68 France, The Gospel of Matthew, 525-526 . 
69 Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 414. 
70 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
72. 
71 Ibid. 
72 Davies and Allison； A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 413. 
73 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
73. 
74 Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 414. 
75 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
74. 
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judgment but the injunction to "let both of them grow together until the time of 
harvest". It calls upon Matthew's Church, the true Israel, not to cut off from the 
unbelieving Israel because the time is not ripe yet. The church has to exercise 
patience because judgment is a matter for the Lord. Nonetheless, the final 
judgment will come eventually when the separation will actually take placeJ^ 
The Kingdom of Heaven is a present reality that has confronted Israel 
through the Word of proclamation. The contrast in the parable is that between 
the time of Matthew when true Israel or the church and the unbelieving Israel 
are still involved with each other and the time of final judgment when the two 
will be separated. To the unbelieving Jews, this parable is apologetic in that it 
charges them with being under the dominion of Satan and threatens them with 
final condemnation. To the church； this parable is paraenetic in that the church 
should not carry out judgment by separating itself from the unbelieving Israel 
and should carry on its mission activities among them. Judgment and separation 
will eventually take place at the ParousiaJ^ 
2.6 The Interpretation of the Parable of the Tares (13 :36-43) 
The Parable of the Tares is one of three parables [the other two being the 
Sower and the Net) explained by Jesus. While the parables are for the crowds, 
the explanations of the parables are for the disciples. It is generally agreed that 
the Interpretation of the Parable of the Tares is a Matthean composition/^ and it 
is an expression of core Matthean thought and theology. The essence of the 
Interpretation of the Parable of the Tares lies in the final judgment ’ followed by 
a conclusion [v . 43b) which is an exhortation to hear the Word aright (cf. 
13:9)79 
Does the "field" refer to "the church" or "the world"? In verse 38, the 
"field" is identified as "the world". But scholars are divided as to the 
interpretation of the "field". Some scholars interpret the "field" (v.38} and "his 
76 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
74. 
77 Ibid., 75-76. 
78 Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 426. 
79 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
95-96. 
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kingdom" (v. 41) as referring to Matthew's church as a mixed body [corpus 
mix turn) with good and bad members. There are a few reasons for this 
interpretation. First, the theme of unworthy members appears repeatedly in the 
Gospel. The unworthy members already exist in 7:21-23. The false prophets of 
7 :21-23 share two characteristics of the unworthy members represented by the 
weeds of 13:24-30, 41. They are indistinguishable from other Christians by 
performing miracles in the name of the Lord, and yet at the same time they are 
evil doers (7:23). The parable is viewed as related to church discipline and the 
church members are instructed to be patient. The issue of church discipline is 
addressed in 18:15-20 and the need for patience or forgiveness is addressed in 
18 :10-14 and 18:21-35. There are four parables unique to Matthew that seem to 
address the issue of good and bad members in the kingdom of heaven and can be 
explained ecclesiastically, namely the parables of the net (13:47-50) ; the 
unforgiving servant (28:23-35) ; the wedding garment (22 :1-14] and the ten 
maidens [25:1-13} . Second, the interpretation of the parable is directed to the 
disciples [13 :36] instead of the crowds, and so the parable belongs to the 
followers of Jesus or the church and not the w o r l d . 
Some scholars object to the identification of "the world" and "his 
kingdom" with the Matthew's Church as a mixed church. First, the field in verse 
38 is identified as "the world" and not the church.^i If Matthew wishes to identify 
the field with the church, he may have used "the church" instead of "the world". 
Second, "the field is the world" matches the wider missiological pattern in 
Matthew's Gospel. Before Jesus' resurrection, the mission of Jesus' disciples is 
limited to the people of Israel (10:5-6), but after Jesus' resurrection, the disciples 
are instructed to preach the Gospel to the whole world [28:19].^^ Although the 
Gospel is preached, there are people who would not believe. Believers and 
80 Robert K. Mclver, "The Parable of the Weeds among the Wheat (Matt 13:24-30, 
36-43) and the Relationship between the Kingdom and the Church as Portrayed 
in the Gospel of Matthew" Jowrna/ of Biblical Literature, 114 n o . 4 � 1 9 9 5 ) : 645-
646. 
81 Ibid., 645. See also France, The Gospel of Matthew, 533; Luz, Matthew 8-20: A 
Commentary, 268. 
82 Mclver, "The Parable of the Weeds among the Wheat (Matt 13:24-30, 36-43) 
and the Relationship between the Kingdom and the Church as Portrayed in the 
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unbelievers will continue to exist side by side until the last judgment. The 
parable urges the believers to be patient and wait for the final j u d g m e n t . 8 3 Third, 
this reading of the parable as referring to the whole world and not only the 
church maintains a distinction between the kingdom of heaven and the c h u r c h . 8 4 
There are a few actors in the parable, namely the Son of Man and his 
angels; the children of the kingdom; the devil; and the children of the evil one. 
The Son of Man sows the good seed. "The Son of Man" is not only a term 
regularly used by Jesus to describe himself (8:20], but it is also in this role that 
Jesus will act as the judge at the end of the age [Daniel 7:10, 13-14; 22).85 At the 
end of the age, under the command of the Son of Man, the angles or reapers (v. 
39) will carry out the judgment. The children of the Kingdom are the good seed. 
They are also identified as the righteous (v. 43a) which is typical Matthean 
description. For Matthew, the righteous are those who have done the will of God 
through works of love to other p e o p l e . ^ ^ 
The devil (v. 39a}, also described as the evil one [v. 38c], is the enemy [v. 
39a) of Jesus and opposes his work. The devil is at work both inside the church 
(16:23} and outside the church through the leaders of the Jews as his agents 
[16:1; 19:3; 22:18; 22:35). Like the Son of Man, the devil is exercising ruling 
power in the world at the present age, and aims at raising up some followers, and 
even followers within the church. The children of the evil one are the causes of 
sin and evildoers [v. 4 1 � . Those who cause sin are those who lead believers 
astray or those who prevent the non-believers from believing in Jesus. The 
evildoers are those who are lawless. Matthew equates lawlessness with not 
doing the will of God, or not doing works of love which is the essence of the Law 
of God. Matthew attributes lawlessness to two groups particularly. One group is 
the false prophets in the church (7:15-23) who perform miracles in the name of 
83 France, The Gospel of Matthew, 533. 
84 Mclver, "The Parable of the Weeds among the Wheat (Matt 13:24-30, 36-43] 
and the Relationship between the Kingdom and the Church as Portrayed in the 
Gospel of Matthew", 645. 
85 France, The Gospel of Matthew, 535. See also W.D. Davies and Dale C. Allison, 
Critical and Exegetical Commentary on the Gospel according to Saint Matthew, 
427. 
86 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction - Criticism, 
100. 
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the Lord but are evildoers. The other group is the Jewish leaders outside the 
church who on the outside look righteous but inside are full of hypocrisy and 
lawlessness {23:28).^^ 
The key concept of the parable is the end of the age when Jesus the Son of 
Man will return and carry out the Last Judgment. Those who cause sin and do 
evil will be thrown into the furnace of fire for eternal damnation [v.42). The 
righteous "will shine like the sun in the kingdom of their Father" (v.43). They will 
participate in the glory of God in his p r e s e n c e . ^ s 
The Interpretation of the Parable of the Tares assumes both ecclesiastical 
and universal dimensions. In the present age, between the Resurrection the 
Parousia, the Son of Man will raise up sons of the Kingdom. For Matthew's 
Church, Christians are exhorted to be the children of the Kingdom who do the 
will of God. At the end of the age, the Christians, as the righteous, will enter the 
Kingdom of the Father and participate in the Father's glory. At the same time, 
there is a cosmic struggle between God and Satan. Satan is at work to raise up 
children of the evil one inside and outside the church. They are false Christians 
who lead other Christians astray and fail to do the works of love. They are Jewish 
leaders who prevent people from believing in Jesus. They are the Gentiles who 
are disobedient to God by persecuting the church. At the end of the age, they will 
receive eternal condemnation.^ 
The "field" in the Interpretation of the Parable of the Tares refers to the 
world and not the church, but the church has begun its mission to the Gentiles 
and the world is the church's field of endeavor. In some ways the situation of 
Matthew's church is the same as the world. Both need to be obedient to the 
commandments of Jesus and both are awaiting the judgment of the Son of Man. 
In this way the parable also serves as an exhortation and warning to the church 
itself.90 
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2.7 The Parable of the Mustard Seed (13:31-32) 
Like the Parables of the Sower and the Tares, the Parable of the Mustard 
Seed is a growth parable and is directed to the crowds [v. 31). The Parable of the 
Mustard Seed is shared with both Mark and Luke. The Parable tells about the 
humble beginning of the kingdom of God and its growth to a magnificent and 
glorious future. Davies and Allison suggest that some scholars find that the 
theme of the parable is not "growth" but the "contrast" between the insignificant 
kingdom in the present and its glorious future.^i Kingsbury argues that the two 
features of growth ["when it is grown"; "becomes a t r e e ” � a n d contrast ("the 
smallest of all the seeds"; "the greatest of shrubs and becomes a tree”）are of 
equal importance in the p a r a b l e . 9 2 Judging from the content of the parable, 
Kingsbury's view is more convincing. 
The orchid seed is smaller than the mustard seed.93 But the mustard seed 
is proverbially tiny and the smallest of all seeds.94 Like the man in the Parable of 
the Tares, the man in the Parable of the Mustard Seed is Jesus. Like the mustard 
seed； the kingdom of heaven, as inaugurated in Jesus's ministry, may go 
unnoticed and even disdained by people as shown in chapters 11-12 of 
Matthew's G o s p e l . ^ s For Matthew, the kingdom of heaven has come to Israel 
through Jesus and later his church, but contrary to the Jewish expectation, it 
comes in an insignificant m a n n e r . 9 6 But when the seed grows, "it is the greatest 
of shrubs and becomes a tree" (13:32). The picture of the birds making nests in 
the branches of the tree recalls Nebuchadnezzar's vision in Daniel 4:12, 21 and 
implies that the kingdom of heaven will become a mighty kingdom. It is also a 
kingdom that will consist of people from different nations, Jews and Gentiles.^^ 
91 Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
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Contrary to the Jewish expectation, the kingdom of heaven has come to 
Israel in a humble manner in the ministry of Jesus and later in his church. Instead 
of the Jews, the church is the eschatological community of God. At the present 
time, God is gathering both Jews and Gentiles into the church in anticipation of 
his magnificent Kingdom. Nonetheless, the final revelation of the Kingdom is 
God's affair and not for the speculation of the Christians， 
2.8 The Parable of the Leaven (13:33) 
The Parable of the Leaven is the fourth growth parable in chapter 13. It is 
only shared with Luke. It has no Markan parallel and is a Q pericope. It is also a 
companion parable to that of the Mustard Seed in terms of structure and 
wording (cf. v. 33a-c to 31), contrast of small and large, and picture of g r o w t h ， 
Similar to the Parables of the Tares and the Mustard Seed, it begins with the 
same transitional statement: he told them another parable. Also, like the four 
previous parables in chapter 13, this parable is directed to the crowds. 
The contrast between the small lump of yeast put into the flour and the 
large measure of leavened bread is striking. Despite the small amount of yeast, 
the bread produced from three measures or sixty pounds of wheat flour would 
be enough to feed a household more than one hundred persons or a small village 
at a single meal.ioo Like the contrast between the small mustard seed and the 
tree growing from it, the contrast between the small amount of yeast and the 
large measure of bread produced from it indicates the inconspicuous beginning 
of the kingdom of heaven in the ministry of Jesus and the glorious manifestation 
of the kingdom at the end of the age.^oi 
The message of this parable is directed to both the Jews and Matthew's 
church. The Jews expect the kingdom of heaven to come in the form of a 
98 Ibid., 83-84. 
99 Ibid., 84. 
100 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
85. See also France, The Gospel of Matthew, 528. 
101 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
86. See also Davies and Allison, A Critical and Exegetical Commentary on the 
Gospel according to Saint Matthew, 422. 
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revolution and a complete change of life for Israel and the world.102 They do not 
accept the humble manner in which God brings the kingdom to Israel and are 
blind to God's ways. For Matthew's church, similar to the Parable of the Mustard 
Seed, this parable confirms that the church members are God's eschatological 
community in which God is operating to expand his kingly rule and that the 
kingdom of heaven will be manifested in a splendid manner at the end of the 
age.103 
2.9 The Parables of the Hidden Treasure and of the Pearl [13 :44-46] 
After Jesus has told the crowds the four growth parables, namely the 
Parables of the Sower； the Tares, the Mustard Seed and the Leaven, he leaves the 
crowds and enters the house. Jesus explains the Parable of the Tares to his 
disciples and tells them three further short parables, namely the Parables of the 
Treasure (v. 44), the Pearl (vv. 45-46) and the Net (w. 47-50) . These three 
parables are found only in the Gospel of Matthew and are to be assigned to 
Matthew's special t r a d i t : i o n . i 0 4 
The Parables of the Hidden Treasure and the Pearl form a natural pair 
because they are similar in form and message.ios They are companion parables 
in that they have the same introduction: "the kingdom of heaven is l ike"�cf . v. 44 
to V. 45). They are a b o u t the wholehearted commitment t o the kingdom o f 
heaven. Further, "again" in verse 45 indicates that the two parables are closely 
related.106 
In the Parable of the Hidden Treasure, the man sells all that he has in 
order to buy the field with the treasure hidden in it. In the Parable of the Pearl, 
the merchant sells all that he has to buy the pearl of great value. The common 
102 n A Dahl. “The Parables of Growth", St Th, 5 � 1 9 5 2 ) , 149, quoted in 
Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
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essence of the two parables is that a man finds a very precious object and sells all 
that he has in order to obtain the object. The emphasis of the parables is the 
"value" of the discovered object and the "total investment" that a person has to 
make.107 As the pearl is to be identified with the kingdom, the parables are about 
the value of the kingdom and the appropriate action one has to take when he 
finds the kingdom•擺 For Davies and Allison, verse 44 presupposes that the 
kingdom is hidden and not yet revealed to very one. The revelation of God in 
Jesus is not accepted by Israel who has no ears to hear and no eyes to see. On the 
other hand, Kingsbury argues that "hiddenness of the kingdom" is not the core 
message of the parables. He is of the view that for Matthew, the kingdom is not 
hidden because it is a present reality in the ministry of Jesus and continues 
through his church.io9 Nonetheless, no matter "hiddenness of the kingdom" is an 
important point in the parables, the fact remains that Israel does not accept the 
kingdom of heaven brought to Israel by Jesus. 
These two parables are addressed to the disciples or the church. For 
Matthew, the believers have already "found" the kingdom, but they are in need of 
constant admonition so that they may respond to God's kingly rule by total 
commitment to doing the will of God. At the time of Matthew, the church is 
threatened inwardly and outwardly with moral laxity, false doctrine and 
persecution, and the church members are therefore exhorted to make total 
commitment to God by being children of the kingdom who do the will of God.no 
Moreover, the church is exhorted to renounce possessions because "the cares of 
the world and the lure of wealth choked the W o r d " � 1 3 : 2 2 ) . m 
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2.10 The Parable of the Net (13:47-50) 
The Parable of the Net is the fifth and last of the parables of growth in the 
Gospel of Matthew.112 it is also the third parable in chapter 13 with explanation. 
The explanation in verses 49-50 is similar to the description of judgment of the 
wicked in the Interpretation of the Parable of the Tares in verses 40-42 (cf. v. 49a 
with 40B; V. 50a with v. 42a; v. 50b with v. 42b}. Like the Parable of the Tares, 
this parable is concerned about judgment. At the final judgment, the wicked will 
be separated from the righteous and will suffer due punishment^i^ 
Despite some similarities, Kingsbury argues that the Parable of the Net 
and the Parable of the Tares are not companion parables. As explained earlier, 
even the Parable of the Tares and the pericope known as its Interpretation do 
not actually form a single unit. The Parable of the Tares deals with the problem 
of the believing Israel [the church] and the unbelieving Israel [Pharisaic 
Judaism) whereas the Parable of the Net, as we shall see, deals with the problem 
of the righteous and the wicked in the church. Although both the Interpretation 
of the Parable of the Tares and the Parable of the Net is concerned with 
judgment, the outlook of the Interpretation is universal while that of the Parable 
of the Net is limited to the church.n* 
The Parable of the Net covers the present age [v. 47) and the future age 
[v. 48}. In the present age, the net "was thrown into the sea and caught fish of 
every kind" [v.47). The sea is a Jewish metaphor for the nations.^^^ The fishing 
scene also reminds us of Jesus' calling of the disciples to "fish for people" 
[4:19).116 "Fish of every kind" refers to different kinds of people and hints at the 
Gentile mission of the Matthean C h u r c h . n 7 The net is the church through which 
112 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
124. 
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Jesus the Lord calls people of all nations into God's kingly rule. Again, here 
Matthew thinks of the kingdom of heaven as a present reaWtyM^ 
In the future age when the net is full, it will be drawn ashore and followed 
by sorting of the fish. The net will not be pulled out of the sea until it is full is 
used to stress, as in the Parable of the Tares, that there will be no premature 
separation of the good and bad and it is necessary to wait until God's good 
time.119 It is noteworthy that this Parable only mentions the destiny of the 
wicked, and that of the righteous is not remarked. Just as the bad fish will be 
thrown away, the wicked will receive due punishment. Matthew highlights the 
problem of evil and its final solution and delivers a warning to the r eaders .^^o 
In this parable, the judgment is solely related to the church. First, the net 
is taken as the church and the people gathered are limited because the net 
cannot catch all fish in the sea. Second, by separating "the evil from the 
righteous" [v. 49) , it is clear that the focal point is the church. In the Gospel, the 
evil people include the “evil, lazy, and worthless" slave (25:26, 30〕，the loveless 
(15:19; cf. 19:18f; 22 :39} , the heresy of the false prophets (7 :15] and cases of 
apostasy, hatred among Christians, and betrayal of one another (24:10ff). 
Speaking of "the evil", it appears that Matthew is referring to members of his 
church who were guilty of moral and religious laxity, heresy or lovelessness in 
different forms.i^i 
Through the Parable of the Net, Jesus the Lord tells the members of 
Matthew's Church that it is God's will that both the good and the bad members 
are gathered in the church community, a corpus mixtum, and it is not appropriate 
for them to try to purge the church to create a holy community. However, at the 
end of the age, the evil will be separated from the righteous and condemned to 
eternal punishment. Christians are warned to examine themselves and make 
sure that they are not among the evil ones by doing the will of God.122 
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2.11 Concluding Parable: Treasures New and Old (13 :51-52) 
The pericope of the treasures new and old is addressed to the disciples 
solely in the house. It forms the conclusion to the second half of Jesus' discourse 
in chapter 13.^23 Davies and Allison suggest that it not only concludes 13 :44-52 
but also the whole chapter. When Jesus asks his disciples whether they 
understand "all these things", "all these things" include everything spoken by 
Jesus beginning with 13:3.124 The disciples answer in the affirmative. That the 
disciples have understood what Jesus has said is not surprising because they 
have been given knowledge of the secrets of the kingdom of heaven [v. 11). The 
understanding of the secrets of the kingdom by the disciples also distinguishes 
them from the crowds who hear but not understand (vv. 1 3 - 1 5 , 1 9 , 2 3 ) . 
To the answer of the disciples； Jesus responds with the Parable of 
Treasures New and Old. It can be regarded as the eighth parable in the discourse 
in chapterl3.i26 Because the disciples understand what is said by Jesus, they are 
like scribes instructed about the kingdom of heaven. Some scholars are of the 
view that "every scribe" in the parable is used to designate the disciples as a new 
alternative school of scribes or a circle of learned men within Matthew's Church, 
as opposed to the Jewish (Pharisaic) s c r i b e s , 1 2 7 and that they are the prominent 
leaders of Matthew's church.128 Nonetheless, in the immediate context of verse 
52 where Jesus has been talking to the d i s c i p l e s � 1 3 : 3 6 - 5 0 ) who represent the 
church, it is more reasonable to suppose that Matthew identifies "every scribe" 
with the members of his church who have understood all these things.129 They 
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have been instructed about the truths of the kingdom and have accepted the 
teaching.130 
The scribe is characterized as one "who brings out of his treasure what is 
new and what is old" (v. 52]. For Matthew, a man's treasure is what the man 
gives his undivided allegiance to [6:21]. Just as the master of the household 
brings from his treasure, Christians should live a life of devotion to God. Davies 
and Allison suggest that the old and new things can be understood as the old 
revelation in the Torah and Old Testament in contrast to the new revelation in 
Jesus, and the Jewish tradition and teaching in contrast to Christian tradition and 
teaching.131 This indicates that the message of the kingdom of heaven is not to 
wipe out the revelation in the Old Testament but to bring fulfillment to it (5:17-
48).i32 Knowing and doing the will of God connects the old and the new. The 
message of the parable is that the Christian disciple, being instructed about the 
truths of the kingdom of heaven, is like a scribe. He knows the will of God as 
reveled in and through Jesus and does it with whole-hearted devotion.^^^ 
Chapter 13 in Matthew Gospel signifies the great "turning point" in Jesus' 
ministry. Earlier, Jesus carries out his ministry of teaching； preaching and healing 
� 4 : 1 7 , 23; 9 :35; 11 :1) among the Jews. Meanwhile, Jesus gives power to his 
disciples and sends them out to undertake the same mission among the Jews 
(10:1-8) . However, despite the mission activities of Jesus and his disciples, the 
Jews reject Jesus as the Messiah and his kingdom, which indicates that they are 
blind, deaf and without understanding. Jesus reacts by speaking to the Jews in 
parables without explaining the parables to them. On the contrary, turning away 
from the Jews, Jesus tells his disciples the secret of the kingdom and addresses 
them as the true people of God.i34 
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After examining the parables in Matthew 13, we shall now discuss how 
the parables reflect Matthew's concept of the kingdom of heaven and his 
understanding of the church. 
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Chapter 3: Matthew's Concepts of the Kingdom of Heaven and of the Church 
3.1 Matthew's Concept of the Kingdom 
All the eight parables in Matthew 13 except the Parable of the Sower 
begin with the statement "the kingdom of heaven is like/may be compared to" 
and are dearly about the kingdom of heaven. Even though the Parable of the 
Sower does not adopt the same formula, verse 19 indicates that the parable is 
related to the kingdom of heaven. These kingdom parables reflect a few 
concepts of Mathew about the kingdom of heaven: the kingdom is a present 
reality and a future reality, the kingdom is in the process of growth, the church is 
the empirical representative of the kingdom, and there is a kingdom of Satan in 
opposition to the kingdom of God. 
The kingdom of heaven is a present reality. In the Parable of the Sower, 
the Word is the message about the kingdom of heaven (v. 19} that has been 
liberally proclaimed to the Jews, but they fail to respond to the message. 
Matthew introduces the Parable of the Tares with "the kingdom of heaven is like" 
[v. 24], using the aorist "ob^ iOLCjoGri" to emphasize that the kingdom has already 
come. The kingdom of heaven is a present reality that has confronted Israel 
through the Word of proclamation [v. 24). In the present age, the Son of Man will 
raise up children of the kingdom while Satan will raise up children of the evil one 
[v. 38). The Parables of the Mustard Seed and the Leaven indicates that contrary 
to the expectation of the Jews, the kingdom of heaven has come to Israel in a 
humble manner in the ministry of Jesus, but it will grow into a glorious and 
splendid future. The Parables of the Hidden Treasure and of the Pearl stress the 
value of the kingdom and the total commitment required. The kingdom of 
heaven is a present reality and the Christians who have found the kingdom have 
to respond to the kingly rule of God by committing themselves wholeheartedly to 
doing the will of God. The Parable of the Net covers the present age and the 
future age. In the present age, like the net "thrown into the sea and caught fish of 
every kind" (v. 47〕，through the church Jesus is calling people of all nations into 
God's kingly rule. 
The kingdom of heaven is growing and is a future reality. In chapter 13, 
five of the eight parables are growth parables, namely the Parables of the Sower, 
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the Tares； the Mustard Seed, the Leaven and the Net； indicating that the kingdom 
of heaven is not only a present reality, but is also growing into a future reality. In 
particular, the Parables of the Mustard Seed and the Leaven illustrate the growth 
of the kingdom from an inconspicuous and insignificant beginning to a great and 
magnificent reality in the future. The Parable of the Tares covers the present age 
and the future age. In the present age, the Son of Man will raise up children of the 
kingdom whereas Satan will raise up children of the evil one and both will co-
exist in the world. At the end of the age, Jesus will return to carry out judgment 
through his agents. The wicked will be condemned to eternal punishment and 
the righteous will participate in the glory of God the Father in his kingdom. The 
Parable of the Net indicates that in the present age the good and the bad will co-
exist in the church, but at the final judgment the wicked will be separated from 
the righteous and will suffer due punishment. 
Strictly speaking, the kingdom of heaven is a process concept. The 
kingdom is a past, present and future reality. It already existed in the Old 
Testament； for in some sense Israel already possessed it [21: 31-46, especially v. 
43).135 Through the ministry of Jesus, the kingdom of heaven has become a 
present reality for those who accept the kingly rule of God. Through the 
proclamation of the Word by the Church, Jesus continues to call people of all 
nations into the kingdom that will one day be consummated at the Parousia. 
Matthew 13 reveals to us that apart from the kingdom of heaven or 
kingdom of God, there is a "kingdom of Satan". Matthew portrays Satan as the 
"evil one" (v. 19) or "the devil" [v. 39) who is the arch-enemy of Jesus and works 
in opposition to the kingdom of heaven. Satan takes away the word of the 
kingdom from people (v. 19〕； he raises up children of the evil one (v. 38c]; and 
he endeavors to get people to do evil (v. 41). Matthew attributes to Satan a 
"kingdom" (12:26) , and Satan is regarded as the one who rules in the universe. In 
the temptations of Jesus by Satan (4:1-11), and in casting out the demons (12:28-
29], Jesus has proved to be superior to Satan. Although Satan has been overcome 
by the power of the kingdom of heaven through the ministry of Jesus, his 
135 Freedman, The Anchor Bible Dictionary, 638-639 . 
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capacity for evil has not yet been taken from him. Nonetheless, at the end of the 
age, Satan's power will be completely destroyed and evil totally e l i m i n a t e d . 
For Matthew, the church is the empirical representative of the Kingdom of 
heaven, albeit not to be completely identified with the kingdom.i37 in the form of 
a sower or farmer, Jesus inaugurates the kingdom on earth, and this implies that 
Jesus is the founder of the c h u r c h . M a t t h e w asserts that the church has been 
given the kingdom by God (21:43] . In the church, Jesus raises the sons of the 
kingdom [13 :38) who hear and understand the word of the kingdom (13:19, 23), 
and who bear fruits of the kingdom ( 1 3 : 2 3 ) . T h e church is the locus of the 
kingdom in which Jesus is confessed； worshipped and obeyed. Moreover, 
through making disciples of all nations, the church takes its path through history 
to the consummation of the kingdom.i4o 
3.2 Matthew's Church and His Understanding of the Church 
The kingdom parables in chapter 13 shed some light on Matthew's church 
and his understanding of the church. Coupled with other passages in Matthew's 
Gospel, the kingdom parables reveal to us the external and internal states of 
Matthew's church. The external state of Matthew's church is characterized by 
persecution and missionary a c t i v i t i e s . i ^ i Externally, the seeds fell among thorns 
[vv. 7, 21) indicates that the church is faced with persecutions from both the 
Jews and the Gentiles (5:1 If, 39). Some of the persecutions come from the Jews 
[10:17) ; some come from the Gentiles (10:18) ; some even come from their own 
families (10 :21) . On most occasions, Matthew's church is persecuted because of 
their faith in Jesus [5:10f; 10:22) . The persecutions take the forms of death, 
hatred by all nations, apostasy, betrayal, heresy； lawlessness and lack of love 
(24:9-12) . 
The Parables of the Sower, the Tares and the Net indicate that Matthew's 
church is involved in missionary activities by sowing the seed [vv. 3, 24], raising 
136 Kingsbury, Matthew, 70. 
137 Kingsbury, The Parables of Jesus in Matthew 13,132, 21. 
138 Ibid., 132. 
139 Ibid., 18. 
140 Freedman, The Anchor Bible Dictionary, 639. 
141 Kingsbury, The Parables of Jesus in Matthew 13, 134. 
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up children of the kingdom (v. 37f) and casting the net into the sea to catch fish 
of every kind(v.47). In general, Matthew's church adopts a universal perspective 
in its mission, as shown by the Parable of the Net [cf. v. 4 7 � a n d Jesus' 
commission of his church to make disciples of all nations (28:19). However, in 
the Parable of the Tares, the slave asks for approval to gather the tares, which 
may suggest that Matthew's church is considering separating itself from Judaism. 
The master instructs the slave to let the tares and the wheat to grow together 
until harvest, suggesting that the unbelieving Israel [the Jews) and the believing 
Israel [the church) will co-exist until the day of judgment. Accordingly, despite 
the universal perspective of Matthew's church in mission and rejection by the 
Jews, Matthew's church continues its missionary efforts among the Jews. 
Internally, the Parables of the Tares and the Net indicate that Matthew's 
church is a corpus mixtum.^^'^ The church is a mixed body with good and bad, 
righteous and wicked. For Matthew, the disciples are representative of the 
church or good members of the church and are distinguished from the 
unbelieving Jews. The parables of the Sower and the Tares are only explained to 
the disciples. They have the privilege of knowing the secrets of the kingdom of 
heaven [v. 11} and seeing and hearing what many prophets and righteous people 
wished to see and hear but could not (v. 17). They are those who hear the Word 
of the kingdom of heaven and understand and bear fruits (v. 23; cf. v. 19). They 
are the children of the kingdom (v. 38} and are the righteous who will participate 
in the glory of God in his kingdom (v. 43). They are the righteous from whom the 
wicked will be separated at the end of the age (v. 49]. 
142 R. T. France takes the view that both the Parable of the Tares and the Parable 
of the Net indicate that the church is a corpus mixtum (see R.T. France, Matthew: 
Evangelist and Teacher (Exeter: The Paternoster Press, 1989), 275). But W.D. 
Davies and Dale C. Allison considers the Parable of the Tares as dealing with the 
issue of the unbelief of Israel and not the issue of the church [see Davies and 
Allison, Davies and Allison, A Critical and Exegetical Commentary on the Gospel 
according to Saint Matthew, 430). J.D. Kingsbury argues that the Parable of the 
Tares deals with the issue of the unbelief of Israel and the Parable of the Net 
deals with the righteous and the wicked in the church (see Kingsbury, The 
Parable of Jesus in Matthew 13: A Study in Redaction-Criticism, 117-118). 
Nonetheless, even if only the Parable of the Net deals with the church, it is still 
true that the church is a mixed body. 
39 
In Matthew's Gospel, discipleship, righteousness and doing the will of God 
are closely l i n k e d . B e f o r e the resurrection, Jesus calls people to be his 
disciples. Between the resurrection and the Parousia, Jesus makes disciples of all 
the nations through his church. In the Sermon on the Mount, the disciples are 
exhorted to practice "greater righteousness" (5:17ff). For Matthew, 
"righteousness" is doing the will of G o d . i n the Parable of the Sower, those 
who hear and understand the Word are those who produce fruit by doing the 
will of God. In 5:48, the disciples are exhorted by Jesus to be as perfect "teleioi" as 
their heavenly Father. In Deuteronomy, the Israel people are instructed to be 
whole-hearted [LXX: teleioi ["perfect"}] in serving the Lord their God (NEB). 
Therefore； practicing "greater righteousness" means doing the will of God whole-
heartedly or s i n g l e - m i n d e d l y . 1 4 5 Similarly, in the Parables of the Hidden 
Treasure and the Pearl, having found the kingdom of heaven, the disciples are 
exhorted to do the will of God without reserve. Jesus affirms that those who do 
the will of God are indeed his "brother and sister and mother" [12:50] . In the Old 
Testament, the will of God is embodied in the Law. In the New Testament, the 
will of God is love towards God and love towards neighbors which is the essence 
of the Law (vv. 37-40) . In the last judgment, those who do works of love are 
regarded as righteous and will inherit the kingdom [25:34-40] . Therefore, the 
good members in Matthew's church are those who hear the Word of the kingdom 
heaven and understand it and prove their understanding by total commitment to 
doing the will of God through works of love. 
The bad members of Matthew's church are characterized by false 
prophets and moral laxity.i^^ The false prophets are those who cause people to 
stumble and do evil [v. 41). They are those who prophesy, cast out demons and 
do miracles in the name of the Lord without doing his will (7 :21-23) . Moral laxity 
is another problem encountered by Matthew's church. Some members are 
143 Kingsbury, Matthew, 78-90; Freedman, The Anchor Bible Dictionary, 639-640 ; 
R.T. France, Matthew: Evangelist and Teacher [Exeter: The Paternoster Press, 
1989] , 261-268 . 
144 Kingsbury, Matthew, 89; Freedman, The Anchor Bible Dictionary, 640; France, 
Matthew: Evangelist and Teacher, 266-267. 
145 Kingsbury, Matthew, 88. 
146 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
134. 
4 0 
unable to produce fruit because of "the cares of the world and the lure of wealth" 
(v. 22). Being a well-to-do urban church, it is likely that some members of 
Matthew's church succumb to materialism and secularism. The Parables of the 
Unforgiving Servant (18:21-35) , the Vineyard�20 :1 -16 ) and the Talents (25:14-
30) may indicate that Matthew's church is troubled by unwillingness to forgive 
the brothers, jealousy, and laziness in serving the Lord respectively. The church 
community is therefore warned by Matthew about the final judgment and to 
make sure that they are not among the wicked (13: 41f, 49]. As for the 
unbelievers and the undesirable members, just as the tares are allowed to grow 
with the wheat (13:29) and wicked will be separated from the righteous at the 
end of the age, the church is to exercise patience and not to pass judgment on 
them. The judgment to make and the date of judgment are at the hands of God 
and are not the business of the church [13:30, 39-43, 49f]. 
Mathew's concepts of the kingdom of heaven and the church are 
connected by the fact that in both of them the will of God is done. The kingdom of 
heaven is the kingly rule of God and is the realm where the will of God is done 
(6:10). Meanwhile, the disciples, being representative of the church, are 
instructed to seek first the kingdom of God and his righteousness (6:33). For 
Matthew, seeking righteous is doing the will of God. The kingdom of heaven is 
like those who hear and understand the Word of the kingdom and understand 
and produce fruit [13:23; cf. 13:19). Similarly, the members of Matthew's church 
are exhorted to do the will of God wholeheartedly. 
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Chapter 4: Reflections and Applications 
The kingdom parables in Matthew 13 are spoken by Jesus to the crowds 
and especially to the disciples at his time. But the use of parables and the 
teachings in the parables are still valid today. The situation of Matthew's church 
also reminds us of the state of our church today and the improvements to make. 
4.1 Use of Parables 
In Jesus' preaching, parables are not only used to illustrate some moral 
points； but they are also used to threaten or subvert our world of assumption or 
unnoticed way of thinking. If we accept the message of the parables, they can 
create a new vision in us that challenges our secure world.i47 For example, in the 
Parable of the Tares, the slave is instructed by the master not to gather the tares 
but to let the tares and the wheat grow together until harvest. Meanwhile, it is 
undeniable that Matthew takes over the parables of Jesus from his sources and 
tradition, and modifies and uses them to address the particular situation of his 
church. While Mark locates the parables of the kingdom in chapter 4 where they 
are understood in terms of Mark's "messianic secret", Matthew locates the 
kingdom parables in chapter 13 in the midst of the conflict section in which Jesus 
is being rejected by Jewish leaders and a new community is being formed. In a 
sense, Jesus' parables in chapter 13 are a commentary on the implications of his 
rejection by the Jews and the founding of a new community of d i s c i p l e s . i ^ s 
Today, the preacher can still find in the parables of Jesus appropriate 
message for contemporary Christians. The parables can be used to challenge our 
frame of reference, such as capitalism, competition, success, possession and 
individualism. Like Matthew, the preacher can appropriate and apply the 
parables to address the special needs of his church community. And like 
Matthew, the preacher can be confident that as he exposes the parables of Jesus, 
147 The New Interpreter's Bible, vol. Ill, 299-300. 
148 Ibid., 300. 
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Jesus who in the midst of the church assembly will continue to speak to the 
Christians； teaching, exhorting and admonishing themM"^ 
4.2 Urban and Wealthy Church 
Similar to Matthew's church, the churches in Hong Kong are urban and 
generally rich. More and more church members are becoming professionals and 
members of the middle class. Like Matthew's church that is troubled by "cares of 
the world and the lure of wealth" [13:22) , the church members in Hong Kong are 
affected by capitalism, materialism, consumerism and secularism. Some church 
members buy a lot of things that are not necessary. Some work hard not only to 
support their basic living but also to support their extravagant lifestyle. Some 
churches spend huge sums of money in purchasing and renovating the church 
premises. Some church leaders introduce secular management concepts and 
methods into the church without regard of the tradition of the church and the 
fact that the church is a community of faith distinguished from secular society. 
Being secular and materialistic seems to be a natural trend in an affluent urban 
society like Hong Kong. The Parable of the Sower reminds the church and its 
members of the need to adjust its value and not to be dominated by materialism 
and secularism like people who do not hear and understand the Word. To 
counteract the influence of capitalism, materialism, consumerism and 
secularism, the church may teach sharing of wealth, simple lifestyle, 
environmental protection and spirituality. 
Meanwhile, in a prosperous metropolis like Hong Kong, the living 
standard is high. People in the lower stratum often have to work long hours to 
earn their basic living, albeit not necessarily a decent living. It is understandable 
that these people have the cares of the world. On the other hand, the rich are 
getting richer and the disparity in income between the rich and poor are 
increasing in recent years. Apart from individual capacity and efforts, this 
inequality is the result of the unjust social, economic and political structures in 
Hong Kong. In face of this injustice, the church should take up the role of the 
prophet to denounce the injustice and advocate for the rights of the poor and 
149 Kingsbury, The Parables of Jesus in Matthew 13: A Study in Redaction-Criticism, 
137. 
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oppressed so that they do not need to have the Word choked by cares of the 
world (13:22) . 
4.3 Making Disciples 
The church has to re-affirm that its mission is to "make disciples of all 
nations" (28:19) . Some churches seem to have misinterpreted Jesus' commission 
to the disciples and the church as "preaching the Gospel to the nations" only. 
Many churches are fervently involved in evangelistic activities and converting 
people, but they are not serious in making disciples. The Parable of the Sower 
points out that there are people who hear the Word but do not understand it, 
people who receive the Word gladly but have no root, and people who let the 
cares of the world and the lure of wealth suffocate the Word (13:19-22) . It is not 
enough to preach the Word to unbelievers and convert them. What Jesus the 
Lord requires of the church is to make disciples. Disciples are those who hear the 
Word and understand it and produce fruit by doing the will of God (13:23; 51). 
They are those who, having found the kingdom of heaven, are prepared to do the 
will of God by all means and for all costs (13:31-33) . After converting people, it is 
necessary for the church to follow up the new converts and through teaching, 
training and fellowship to build up these new converts to be disciples who obey 
the teachings of Jesus. On the other hand, some churches are inward-looking and 
concentrate on "making disciples" of their own members without reaching out to 
the unbelievers. But the church cannot comply with the commission of Jesus to 
"make disciples of the nations" without first preaching the Gospel to the 
unbelievers. 
In addition, it is necessary for the church to teach the importance of 
works of love. For Matthew, doing the will of God is doing works of love to God 
and to the little ones (25:34-40) . Probably as a result of emphasis on the doctrine 
of "salvation by grace through faith", Protestant Christians are more active in 
evangelistic activities than in social service, to the extent that many Christians 
doubt whether it is worthwhile to do social service without converting people 
through the process of service delivery. It is clear that Jesus' public ministry 
includes teaching, preaching and healing (4:23). Following the example of Jesus, 
the church should not preach the Gospel only, but should also teach its members 
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and encourage them to do works of love, particularly towards the poor and the 
marginalized. 
4.4 Handling of Offending Members and Forgiveness 
The Parables of the Tares and of the Net indicate that the church is a 
mixed body with good and bad members, and they will co-exist until the last 
judgment. The church members are instructed to be patient and not to pass 
judgment on these members (13:29f, 47-49) . Today, there are members in the 
church who may be guilty of moral laxity such as sexual sins, gambling and fraud. 
In 18:15-20； Matthew provides the procedure for dealing with individual 
member who has sinned against another member. First, it is the offended 
member who is expected to act, presumably if the matter can be solved 
individually, there is no need to involve others. If the one-to-one approach is 
unsuccessful, the offended member may invite one or two persons present at the 
offense to testify as witnesses. If the offender still refuses to repent, the 
concerned member may inform the church about the offense. The church 
community then shares corporately in the pastoral concern for both the offender 
and the concerned member instead of playing a disciplinary role. If the offender 
refuses to listen to the church, the offended member may suspend normal 
fellowship with the offender, but there is no mention of "excommunication" in 
the passage.iso It should be noted that the passage about handling an offending 
member is placed between the Parable of the Sheep that indicates the church is a 
caring body with pastoral concern for the individual members with problems,isi 
and the Parable of the Unforgiving Servant in which forgiveness is emphasized. 
Some insights can be derived from Matthew 18 in handling the offending 
members of the church. First, there is a need for a proper procedure. Individual 
approach should be adopted first to protect confidentiality, ascertain the case 
and restore the offending member. It is only when the offending member refuses 
to repent that the matter may be put to the church community. The church 
community does not act as a disciplinary body but as a body with corporate 
pastoral concern for the members concerned. Some church may choose to handle 
150 France, The Gospel of Matthew, 691-694 . 
151 Ibid., 685. 
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the matter quietly without presenting it to the whole church community. In any 
case, the offending member is not excommunicated but may be excluded from 
fellowship or certain activities for a period of time. Matthew 13 emphasizes 
restoration and forgiveness. The offending member should be treated with love 
and forgiveness and continued pastoral care and counseling should be provided 
to restore the member. 
4.5 The Kingdom of Heaven and the Church 
There is a need for the church to reaffirm the reality and the significance 
of the kingdom of heaven. Today the church seldom teaches about the kingdom 
of heaven and seems to treat it as an abstract concept and a future reality 
without significance for the church and the world today. We should note that the 
kingdom of heaven is the central message in Jesus' ministry. It is also a central 
concept in Matthew's Gospel. The church is the representative of the kingdom of 
heaven, albeit it is not equivalent to the kingdom. Matthew uses "is like" instead 
of "is" in the kingdom parables. The church is the place where God's sovereignty 
is realized, for Jesus is the head of the church. Before resurrection, Jesus calls 
disciples and raises up sons of the kingdom (13:37f). The true disciples and the 
sons of the kingdom are those who understand the Word and do the will of God 
through works of love. After resurrection, Jesus continues to call people of 
different nations into his kingly rule through the church (28:19). Today it is 
necessary for Christians to reexamine themselves to see whether they are truly 
sons of the kingdom and the church to see whether they represent the kingdom 
of heaven to the world. Jesus' ministry of teaching, preaching the good news of 
the kingdom and healing (4:23) provides the model for the church to follow. By 
preaching the Gospel, people are called into the kingdom of heaven; by teaching, 
people are made true disciples who do the will of God; and by social services, the 
church does the will of God through works of love and serves as witness of God's 
love to the world. 
46 
Conclusion 
Chapter 13 of Matthew's Gospel signifies the great turning point in Jesus' 
ministry. In response to the rejection of the Jewish leaders and the crowds, Jesus 
turns away from the crowds and builds up a community of disciples, the 
representatives of the church. Whereas the disciples are given the privilege of 
understanding the secrets of the kingdom of heaven, the crowds hear the word of 
the kingdom but do not understand. The kingdom parables in Matthew 13 reveal 
to us the truths about the kingdom of heaven. The kingdom has already come in 
Jesus' ministry, but it is yet to be consummated at the Parousia. The kingdom 
begins in an inconspicuous fashion in Jesus' ministry, but it will grow into a great 
and glorious reality in the future. In the present age, through the proclamation of 
the church, Jesus is raising up children of the kingdom, and Satan is raising up 
children of the evil one. The sons of the kingdom are those who hear the Word 
and understand and prove their understanding by doing the will of God through 
works of love towards God and other people. Having found the kingdom of 
heaven, the disciples are exhorted to commit themselves to the rule of God 
without reserve. At the end of the age, the wicked will be separated from the 
righteous and given due punishment, while the righteous will enter the kingdom 
of heaven and participate in the glory of God. Although the church is not 
equivalent to the kingdom of heaven, it is the representative of the kingdom. At 
present there are good and bad members in the church, and Christians are 
exhorted to examine themselves to make sure that they are not one of the 
wicked by doing the will of God wholeheartedly. The kingdom parables also 
reveal to us the situation of Matthew's church. Externally, despite the 
persecution from the Jews and the Gentiles, Matthew's church is committed to 
mission activities among them. Internally, it is troubled by false prophets and 
moral laxity. Through exposition of the kingdom parables, Jesus continues to 
speak to the Christians today, teaching, exhorting and admonishing them. Just as 
Matthew has appropriated and modified the parables to address the particular 
situation of his church, preachers can use the parables to address the problems 
and needs of contemporary Christians. 
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